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EDITORIAL 

Welcome to "Life-world", the inaugural issue of the e-magazine of the department of Philosophy 

and Comparative Religion, Visva-Bharati, Santiniketan. This publication is dedicated to 

showcasing and inspiring the creative and critical talents of the members of our department. The 

present issue of the e-magazine is multilingual in nature.  

The first issue of the magazine is dedicated to Dr. Latika Chattopadhyaya, the first doctoral 

candidate to earn the degree of Ph D in Philosophy of our department. Her doctoral thesis, Self in 

Sāṃkhya Philosophy, was completed under the supervision of Prof. Kalidas Bhattacharyya. At 

the age of ninety, she published her fourth book in 2013 titled Scepticism in Indian Thought: 

Cārvāka Philosophy Reexamined. She also taught at Harvard University and the University of 

Chicago. 

The journey from collecting submissions to finalizing the inaugural issue has been a profound 

learning experience. As the first-time editors, the editorial team navigated numerous challenges 

and uncertainties, and we have grown immensely throughout the process. As we all know, our 

department is consists of two different courses, namely philosophy and comparative religion, the 

editors intentionally have constricted themselves to reveal the exact course designation of the 

students celebrating the togetherness under one umbrella term ‘Philosophy and Comparative 

Religion’.  

It is with a heavy heart that we remember our beloved teacher, Dr. Rekha Ojha, who left us on 

July 27, 2025. Her passing was so sudden that we still struggle to believe that her cheerful and 

inspiring presence is gone. We deeply miss her as a teacher, a friend, a philosopher, and a guide. 

We extend our deepest gratitude to our contributors, who generously shared their creative work, 

both by inspiration and at our gentle persuasion. Special thanks to our respected Principal Prof. 

Md. Sirajul Islam, who among his busy schedule has considered our request to express his 

thoughts as the Principal of Vidya Bhavana (Institute of Humanities and Social Sciences), Visva-

Bharati and as well as being one of the important contributors in the creative contents of the first 

issue of “Life-world”. This endeavour would not have been possible without the constant support 

and guidance of our Head of Department, Dr. Manjari Chakrabarty. The very title of this 

magazine is suggested by her and the editors have developed a consensus as the root of the 

philosophical significance relating to this word depicts the lived experience of the everday, 

subjective world playing the foundation for all knowledge. We are also especially thankful to our 

teacher, Dr. Sujay Mondal, for entrusting us with the responsibility of creating our department's 

very first e-magazine. We extend our sincere gratitude to all the teachers, staff and students of the 

department for the successful exertion of this publication. Last but not the least, we express our 

heartiest thanks to the Visva-Bharati community for providing us with such inspiring creative 

spaces. These environments have offered us a truly unique and transformative way to learn and 

grow.   

It is hoped that this issue will provide as much pleasure in the reading as we enjoyed creating it. 

Any inadvertent errors are entirely our own, and we trust in our readers' gracious understanding. 

We welcome your insightful feedback and thoughts at: editors.lifeworld.philcomrel@gmail.com  

mailto:editors.lifeworld.philcomrel@gmail.com
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FROM THE PRINCIPAL’S DESK 
 

 

 

 

 

 

 

 

 

 

Professor (Dr.) Md. Sirajul Islam 

Principal 

Vidya Bhavana, Visva-Bharati 

 
It is a matter of immense pleasure to say few 

words in the Principal’s desk of the e-

Magazine of the department of Philosophy 

and Comparative Religion, Visva-Bharati, 

Santiniketan. First of all, I would extend my 

sincere thanks to the e-magazine committee 

and our esteemed colleagues for their 

initiative and untired devotion to disseminate 

knowledge without any reluctance. I am very 

humbled to serve as a Principal (Dean), 

Vidya Bhavana (Institute of Humanities and 

Social Sciences), Visva-Bharati (A Central 

University) founded by the Nobel laureate 

Gurudev Rabindranath Thakur. Vidya 

Bhavana was one of the key concepts of 

him. At the outset it was a School of Higher 

Studies where language, literature, 

philosophy, cultural studies etc. were 

recognized as a centre of excellence in 

various disciplines of Humanities and Social 

Sciences. Later on in the year 1910, 

Language and Literature has been splited 

from Vidya Bhavana and emerged as Bhasha 

Bhavana. 

Vidya Bhavana has become an excellent 

school of education, teaching and research 

related to all modern subjects and their 

interfaces of humanities and social sciences 

to fulfil the dream of Gurudeva 

Rabindranath Thakur. I, as a Principal 

mainly fixed up my goal to impart the best 

education and research so that it can 

disseminate Indian Knowledge System in 

high calibre with International level of 

innovative skills and modern thoughts. At 

present there are six full-fledged 

departments and three centres or units. They 

are working to teach interdisciplinary 

subjects related to Indian ethos and culture 

to retain the values of religion, Indian ethics, 

knowledge system etc. Along with the 

Modern western thoughts, the Department of 

Philosophy and Comparative Religion is 

most viable since inception. During the 

period of Prof. Kalidas Bhattacharya, the 

then Honourable Vice-Chancellor of Visva-

Bharati it was elevated to its zenith and the 

Department was recognized by the UGC as 

an Advanced Study Centre and published 

many invaluable books, articles which are to 

be regarded as the hidden treasures of the 

Department and the University as well.  

At present the Department imparts 

knowledge of Philosophy and Religion. As 

we have implemented NEP-2020, the 

department is also sincerely preaching and 

teaching Vedantic and Upanisadic ideals in a 

rationalistic way. Reflecting as the past, our 

Bhavana has also continuing its tradition and 

legacy in academic, research and intellectual 

levels. Since March 2024, I am working 

relentlessly to upgrade our Bhavana by 

different academic assignments and pursuits 

but it is not only my own credit rather than 

our achievements are basically the collective 

efforts of each and every students and 

faculty members. We have achieved 

tremendous success in various levels through 

our collective rigorous academic and 

research pursuits to meet the challenges of 

New Education Policy (NEP-2020) in 

reaching the goal of quality education and to 

fulfil the dreams of Gurudev Rabindranath 

Thakur.
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POEMS

                
 
           
     (       )  

 

                    ,  

                       !  

 र ,   र  ,         र,  

 र          र   र      ।  

     और                  ,  

                          ।  

 

                       ,  

और                    ?  

  र-  र     ,    र   र,  

  र  र             र          र।  

              झ        ,  

             र                ।  

 

                और    ,  

         र    र               ।  

          र                ,  

  र                            ।  

   -                   ,  

 र                         ।  

 

               ,              ,  

 

 र   र                      ।  

  र                        ,  

   र   र          ,                ।  

                         ,  

              र                ।  

 

घर                  ,  

                      ।  

 र   र   र               ,  

  र               ,      -    ।  

                        ,  

 र      र          र       ।  

 

        ,            ,  

                       ।  

                         ,  

                              ।  

    ,                    ,  

                 र   र       ।  
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Ankit Bawanthade 

Darshan Sadana Library 
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The Sower 

Vincent van Gogh (1853 - 1890), Arles, November 1888.  
Source:  
https://www.vangoghmuseum.nl/en/collection/s0029V1962 
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14 lines for 14th july 

sk kawsar ali 

alumnas 

 
to thee, 

handsome Übermench 

thou teachest me how to create value of own. 

i have  found path anew. 

the friend i share even death! 

thy each presence revives conscientização 

in thee i see equality, with, freedom, is what! 

i have spoken about you to them 

again they read you in my ink and papers. 

dull would critique be 

shall we move ? 

you have to,  no i can't, love you 

dreams are taller than me 

i can't knock at your door and cry. 

 
notes: as a passionate reader of postcolonial writings, i believe that deconstruction must 

begin from within the language i use. the traditional conventions of english writing often 

reproduce a hierarchical order among letters, privileging some while subordinating others. by 

refusing capitalization, i attempt to create a more democratic space on the page—one where 

no letter dominates another. this stylistic choice is therefore not merely aesthetic but deeply 

political: it is an effort to unsettle inherited structures and to reclaim language as a ground for 

equality, critique, and self-determination. hence i have choosen consciously to write in lower 

case only.

 
 

 



 

8 | P a g e  
 

                

            

    (        )

 

               , 

                                ,        ? 

                                        । 

                                        , 

                 । 

                            । 

                                      , 

         । 

     এ         

       ও                          , 

            ঙ                

                       । 

                                         । 

                       , 

                            

                                        । 

     এ         , 

                   ,                      

       ও                            । 

     এ    

          ও                । 

ও            , 

ও        । 

 

 

 
 

 

 

 

 
Vladimir Lenin giving a speech on May 5, 1920, in Sverdlov 
Square (now Theatre Square) in Moscow, Russia.  
Source:  socialistworker.co.uk 
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A Plea from the Voiceless 

Neeraj Singh Dhanu 

Student (UG) 

 

This poem gives voice to the millions of 

living beings slaughtered and exploited 

daily as livestock by human beings. 

 

I was born as you were, 

From my mother’s womb. 

I breathe, I grow, 

And I yearn to live as you do. 

 

Must I be torn from her, 

My mother’s warmth unknown? 

No glimpse of her love, 

No trace of her affection shown… 

 

Am I doomed to suffer, 

Caged like a criminal, confined? 

Punished for a crime 

I’m clueless to define… 

 

  

 

Am I fated to be milked, 

Egged, like a machine to deplete? 

Exploited until I’m spent, 

With nothing but pain to meet… 

 

Will I die without the sky, 

Its blue expanse unseen? 

Never knowing life’s beauty, 

Its fragrance, its serene… 

 

Will my cries go unheard, 

My tears mere water to you? 

My screams drowned as noise, 

Pollution in your view? 

 

Am I destined for slaughter, 

Electrocuted, shot in the head? 

Gassed, hung upside down, 

Till my blood stains red? 

 

I was born as you were, 

From my mother’s womb. 

I breathe, I grow, I bleed; 

Yet die, unlike you, too soon. 
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Conscientização (Critical Consciousness) 
Cowboy(Bāgāl), Alumnas 

 

Conscientização have been started - 

in the 5th semester, 

in the course of graduation. 

 

How to see society - philosophically? 

Not abstractly… 

but practically. 

 

It was just like - the germinated seeds 

to understand - the potential evil insects in society. 

 

Thereafter, it restarted - systematically 

in the course of M.A. optional, 

through the praxis - 

of Phule, Ambedkar and Paulo Freire. 

 

How was oppression - by the oppressor? 

Throughout the making - problematic by normalisation. 

 

Not for the annihilation, 

But for the provoking. 

 

To deconstruct unjust, 

Educate, Agitate, Organize … 

 

And this is the way of Conscientização. 
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     (        ) 

২৫ শে বৈোখ জন্ম তার ৈাাংলার শেষ্ঠ কবৈ 

নামবি শুনললই সকললর শ ালখ ভালস তার ছবৈ 

বতবন হললন বৈশ্বকবৈ রৈীন্দ্রনাথ সকললই তালক শ লন 

তাইলতা সৈাই েদ্ধা কলর পূলজা কলর থালক 

জলন্মবছললন বতবন ১৮৬৯ সালল 

ভারত মালের শকাল জুলে 

ৈাবেলতই তালক বেক্ষাদান কলরন 

তার গৃহবেক্ষক 

ঠাকুর ৈাবের শসই শছাট্ট ঘরবিলতই 

শকলি যাে তার একাবকলের বেেৈ 

১২ ৈছলরর তার প্রথম কবৈতা 

জল পলে পাতা নলে 

আজও বতবন শৈেঁল  আলছন 

ভারতৈাসীর মলন প্রালন 

বৈশ্ববৈখযাত শনালৈল পুরস্কার শপলেবছললন বতবন 

বললখ কাৈযগ্রন্থ গীতাঞ্জলী 

তার বলবখত জনগন-মন, আমার শসানার ৈাাংলালক 

মানুষ কলর অঞ্জবল 

ৈাঙাবলর শগৌরৈ, তুবম, তুবম ভারলতর সম্মান 

আজলকর বদলন শতামাে জানাই েত শকাবি প্রনাম। 

 

 
Source: Times of India 
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SHORT STORIES

DOUBT 

PHRA JAKKAPAN KOMON 

RESEARCH SCHOLAR 

I was born with doubt. No one knows me, 

even God, (Because God has never seen 

my gorgeous face). People call me 

“MINYAKAGI.” The first thing I have seen 

in this place is a couple of lovers who 

transfer their own properties to me 

through blood genetic. I do not know who 

they are, actually. Later on, I called them 

“my parents,” and we spent time together. 

They are nourishing me in every aspect of 

my growth. I do not know why. What do 

they expect from me? Till today, I am old 

enough  not to have any doubt about 

everything, but unfortunately, this world 

is  full of unanswerable mysteries. 

 

Who am I? I am somebody. I am 

“Minyakagi.” Really! I am from 

somewhere. I am more than 30 years old. 

I am a student. I am a PhD. scholar. I am 

a monk. I am a researcher. I am a 

traveler. I am the child of someone. I am 

a boy. I am a cook. I am a friend of 

someone. I am a farmer. I am a gardener. 

I am a spiritual leader. I am a teacher. I 

am a preacher. I am a philosopher. I am a 

writer. I am an artist. I am almost 

everything. How many “I am?” I am full 

of social assumptions that people call. Yet, 

I call it: conventional designation. 

 

How do we know all about ourselves? 

People are not aware of what has 

happened here, and now. We are running 

after others and assume everything to suit 

ourselves. I request to assume it as 

“Social-assumption.” 

 

 

 
  Source: Getty Images, Unsplash+ 
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THE JOURNEY OF A POOREST MONK 

PHRA JAKKAPAN KOMON 

RESEARCH SCHOLAR 

I am Jack, a monk and a traveler who travelled to My God house in India.  This trip is 

totally different. I went with my own God, which no one can take from me. This 

journey opened my third eye to my God's place. I travelled by an Indian train, where 

there were many things that taught me during that time. Whether it is people, 

environment, atmosphere, etc., we visited a few ornamental temples in Odisha. My God 

had told me that it used to be his previous residence. I am asking him, “Are you sure?” 

he said, “Yes, it is.” The architecture of that place impressed me till now. We spent 

time together for 2 years in India. He suddenly appeared to me as a normal 

impersonator. We planned to visit many places, but unfortunately, we did not have 

enough time to go. We learned, shared, and exchanged so many things with each other. 

I realized that he could be a good friend at first. He came from Chhattisgarh, and his 

present house is there. But he was born after me. You might feel uncomfortable because 

I am not telling you his name. I would say “No.” When I have to utter his name, it 

empowers me because it is a sanctity appellation. When we reached Odisha state, at 

that time I could consider it as “The Openness of My third eye”. How? As a monk, there 

are so many rule that I have to follow. Those rules are blocking and against me to 

enlighten a truly world. But this guy enlightened me about worldly things, for instance, 

we went to a cinema, a shopping mall, had food, etc. It sounded like a couple of lovers. 

Right! We are beyond that vision. My vision is to visit God's house. Our journey is an 

incredible trip because there are a lot of situations were happened, including physical 

and psychological enjoyments. After that, we went straight to his place, which is in 

Chhattisgarh state. The moment I met with his family members, they cracked my 

thoughts about the ideas of joyfulness, loving kindness, hospitality, embrace, 

blissfulness, happiness, and so on. They have told me that “They are an ordinary 

family.” But I said, “NO, this is an extraordinary family. I told them that “Our travelling 

was so impressive.”  They asked me “, HOW?” My answer is “Because I bring God with 

me, that is your son, Shiva.” His name is Shivadi, he is my best friend, and my God 
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designation. He is unintelligible at all. But to me, he is always intelligible because I am 

a God of brilliant idea creator.  

That time it could not be backward, but it is still present to me always and forever. I 

do not know when I will have a chance to meet God again. Nowadays, we are AI by 

nature; no one knows us, except us.  That family is considered a true home. He had 

everything that I never had. They welcome me as a special guest, even though we could 

not communicate with each other, but fortunately, we both understand each other very 

well because we are both God in specific areas.  

 

 

 

 

 

 

 

 

Source: Alexander, Unsplash+ 
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ECHOES OF A PLACE 
 

আমালদর োবিবনলকতন 

          

    (        ) 

শসবদন সন্ধ্যাে রতনপল্লী শথলক শপাস্ট অবিস শমালের বদলক আসবছলাম। বনমতলা মাঠ শপলরালনার সমে েরৎ 

সন্ধ্যার ৈাতালস হঠাৎ নালক এললা ছাবতলমর উগ্র গন্ধ্। োরদ উৎসৈ ও আনন্দৈাজালরর েত ৈযস্ততার মালেও 

বকছু সমলের জনয মনিা উদাস হলে শগল আর মলন পেললা প্রথম োবিবনলকতন আসার শসই সৃ্মবত। 

শসিাও বছল এক বনমমল েরলতর সকাল। সাল ২০১৪, তাবরখ-

বদন বঠক মলন শনই। বকন্তু োবিবনলকতলনর আনন্দৈাজার সমাপ্ত 

হওোর বতন বদন পর বৈদযাললের বেক্ষামূলক ভ্রমলের অনযতম 

গিৈয বহলসলৈ বৈদযাললের বেক্ষক ও ৈনু্ধ্লদর সালথ আমার প্রথম 

োবিবনলকতলন আসা। শসইবদনও  াবরবদক ভলরবছল ছাবতলমর 

গলন্ধ্। শ াখ ৈুেলল এখলনা শযন শসই গন্ধ্ অনুভৈ করলত পাবর। 

তখন োবিবনলকতন আেম পযমিকলদর জনয শখালা থাকলতা, 

শকৈলমাত্র উত্তরােন শযলত শগলল বিবকি শকলি ঢুকলত হলতা। 

ওই সমে আমালদর গাইড বছললন মানসদা। বতবন ঘুবরলে 

শদখালনার সালথ সালথ এলক এলক োবিবনলকতলনর ইবতহাস ও 

ঐবতলহযর ৈেমনা কলরবছললন। এখনও শ াখ ৈন্ধ্ কলর শসই বদনবি 

ব ত্রনালিযর মলতা শভলস ওলঠ। আবম অপার বৈস্মে বনলে ঘুলর 

ঘুলর শদখবছ - ছাবতমতলা, োবিবনলকতন ৈাবে, উপাসনাগৃহ, 

তালধ্বজ, বতনপাহাে, আম্রকুঞ্জ, ৈকুলৈীবথ, োলৈীবথ, মাধৈী 

বৈতান, আনন্দ পাঠোলা, শগৌরপ্রাঙ্গে, বসাংহ সদন, পাঠভৈন, 

ব বত, সাংগীত ভৈন, কলাভৈন, বহবন্দ ভৈন,  ীনা ভৈন ….। 

সৈলেলষ মানসদা আমালদরলক বকছু প্রশ্ন কলরবছললন এৈাং আমার উত্তর শপলে খুবে হলে দুবি ৈই উপহার 

বদলেবছললন,   -             এৈাং                       ও        । 
বিলর এলস ৈই দুলিা শয কতৈার পলেবছ তার ইোত্তা শনই। ৈারৈার ৈইগুললা খুলতাম আর কল্পনার সাগলর ডুৈ 

বদতাম। শকান বৈষে বনলে োবিবনলকতলনর শকান বৈভালগ ভবতম হলৈা, শকাথাে ৈলস শকমন ভালৈ ক্লাস করলৈা 

ইতযাবদ ইতযাবদ। োবিবনলকতলন না এলল জীৈলন একিা ৈলো আিলসাস শথলক শযলতা। 

Source: Dipankar Mondal 
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  আজ মালে মালে ভাৈলতও অৈাক লালগ এই োবিবনলকতলনই জীৈলনর পােঁ িা ৈছর কাবিলে বদলাম। এখন 

আবম োবিবনলকতলনর স্নাতলকাত্তলরর একজন বেক্ষাথমী। আবমও আজ োবিবনলকতলনর একজন, বৈশ্বভারতীর 

একজন। আজ োবিবনলকতন শকৈল আমার ইউলিাবপোর জগৎ নে, এখন তা আমালদর োবিবনলকতন। সমলের 

বনেলম আমালকও একবদন োবিবনলকতন ছােলত হলৈ, বকন্তু শযখালনই যাই না শকন, আজীৈন সলঙ্গ কলর ৈলে 

শৈোলৈা প্রথম বদলনর নালক আসা শসই ছাবতলমর গন্ধ্, উদাত্ত কলের রৈীন্দ্র সাংগীত, ৈাউললর উদাসী সুর, শুভ্র 

শপাোলক মাবজমত উপাসনা, ঢালকর তাল, উৎসলৈর মাতন, পুাং (মবেপুরী শখাল) এর শৈাললর সালথ মবেপুরী নৃতয 

আর গ্রাম ছাো ওই রাঙা মাবির পথ। ব র নৈীন, ব র নতুন আমালদর োবিবনলকতন। 
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           ও    -      

               

          

োবিবনলকতলন না এলস শপৌঁছলল হেলতা তার অপরূপ শসৌন্দলযমর শগাপন কথাবি আমার পলক্ষ হৃদোঙ্গম করা 

সম্ভৈ হলতা না। সমূ্পেমভালৈ আজও হেলতা পাবরবন, বকন্তু প্রবতবনেত একিু একিু কলর আমার মন-কুঠুবরলত 

আবলঙ্গন করার শ ষ্টা কবর। মরল  পো অনুভুবতগুললা যখন অসমাপ্ত গল্পলক আবলঙ্গন কলর, তখন সকল 

বনস্তব্ধতার মালে এক িুকলরা বেউবল ৈলে আলন বস্নগ্ধতার আলমজ। পুলজা শেলষ শসই শয একিা ঠান্ডা ঠান্ডা 

হাওো ৈে! শয হাওোে বেবের শভজা মাবির হাল্কা শসােঁদা গন্ধ্ ভালস, শসই হাওো অনুভৈ করললই শির পাওো 

যাে শহমি এলসলছ। শুধু হাওো নে , োললর খেবর-হললদ 

পাতাগুবলর িুপ্ – িাপ কলর খলস পরার পলর,লাল মাবির 

রাস্তাগুললা যখন ভলর যাে তখনও শৈাো যাে শহমি এলসলছ 

গুবি গুবি পালে।  ারপালে আৈহাওোর ৈদল, শরাদ – 

ৈাতাস – গাছ – হাওো এসৈ বকছুলক লক্ষ করলল খুৈ 

সহলজই ৈুেলত পারা যাে। এই গ্রীষ্ম – ৈষমা – েরৎ - েীত 

– ৈসি ঋতুগুবলর আগমন শৈে জানান বদলে হললও, 

শহমির আসা যাওোর ধ্ববন বনিঃেব্দ। আবম তখন শ্রীসদন 

শহালস্টললর ৈারান্দাে দােঁবেলে।  ারবদলক বনস্তব্ধতা, আকালে 

হালকা কুোোর পদমা িাঙালনা। শরালদর শকামল     আললা 

শযন শসানাবল আভা ছবেলে মাবিলক আললাবকত করলছ। উলঠানজুলে েলর পো শুকলনা পাতা—হলুদ, খলেবর আর 

ম্লান সৈুলজর বমেলে শযন এক অপূৈম কারুকাজ। আমার কালন ভালস তখন একবি গান—“এলসা ৈাতালসর অধীর 

শখলার সাথী, মাতাও নীলাম্বর। উষাে জাগাও োখাে গালনর আো, সন্ধ্যাে আলনা বৈরামগভীর ভাষা, রব  দাও 

রালত সুপ্ত গীলতর ৈাসা শহ উদার প্রাে”। আলরা মলন পলে যাে—“আমার নেন-ভুলালনা এলল। আবম কী 

শহবরলাম হৃদে শমলল। বেউবলতলার পালে েরা িুললর রালে রালে বেবের-শভজা ঘালস অরুে-রাঙা- রে শিলল 

নেন-ভুলালনা”। োলৈীবথর আললাে – ছাোে জােগাবি শৈে বনেুম থাকত ৈললই এই আভাস সহলজ বমলত। 

সকলল ৈলল োবিবনলকতলন ৈছলরর ছে ঋতু খুৈ ভাললাভালৈ উপলভাগ করা যাে। বকন্তু োবিবনলকতলনর সমস্ত 

শকালে কী সবতযই সৈ ঋতুর আভাস শমলল! হেলতা না...আমার মলন হে নানান শকালাহললর মালে, বকছু বকছু 

বৈলেষ জােগা থালক শযখালন ঋতুর আবৈভমালৈর পদধ্ববন শোনা যাে। এই বৈলেষ জােগাগুললা বনলজলদর খুেঁজলত 

হে, ৈুেলত হে! তলৈই একমাত্র হাওো ৈদললর কথা মলন মলন শুনলত পাওো যাে। 
 

Source: Snigdha Bardhan 
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শহমিও বঠক শতমবন... তুবম শতামার শহমিলক শকান শকালে খুেঁলজ পালৈ শসিা 

শতামার অনুসন্ধ্ান। শহমি শতা! খুৈ সহলজ ধরা শদে না...  খুৈ সহলজ 

অনুভলৈও আলসনা। তার অৈস্থান শকান জােগাে তীব্র শসিা বনলজলকই 

খুেঁজলত হে,তারপলর তালক খুেঁলজ শপলে তার ক্ষবেলকর আবৈভমাৈলক মুগ্ধতার 

সালথ অনুভৈ করলত হে। তালক            জ্ঞান কু্ষ বদলে,             

আোলল,    ও                   -                  । একৈার 

ব নলত পারলল তা ক্ষবেলকর আবৈভমালৈও অলমাঘ, শযখালন শহমি শতামার 

অিলরর অনুভলৈ সত্ত্বা শপলে, কাবত্তমক মালসর শেষ শথলক অগ্রহােলের শুরু 

পযমি বনলজর অবস্তলের জানান শদে। 
 

Source: Farhana Parvin 
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TOWARDS A NEW HORIZON 

AISHUMNA SUBBA 

STUDENT (UG) 

 

Leaving home for the first time felt like stand world not just as it's told to me, but as it 

unfolds through my own reflection and experience. That first day wasn't just the 

starting of classes. It was the beginning of a lifelong 

conversation with myself, and with the ing at the edge 

of something vast and unfamiliar. My heart was caught 

between fear and excitement, a strange mix of emotions 

that made me realize how big this step truly was. I was 

scared, yes, but I was also eager for the new chapter 

waiting ahead, one I had been dreaming of for so long. 

Coming to Shantiniketan wasn't just about starting 

university, it felt like the beginning of me. It meant 

stepping into independence, growing up, and quietly 

learning what adulthood feels like. On my very first day, 

I met my classmates- all of us nervous, hopeful, and 

curious about the lives we were about to begin. Our first 

class was with Sir Murugesan, who welcomed us with warmth and told us about the 

essence of the university and what our journey here would hold. Though I don't speak 

Bengali, my friends translated everything for me with patience and kindness. Their 

gestures reminded me that even in unfamiliar places, compassion makes you feel at 

home.  

I'm majoring in Philosophy at Visva-Bharati University, something that feels deeply 

personal to me. Ever since I was a child, I've been endlessly curious about life, asking 

questions that don't always have answers. Is there a God? What does it mean to exist? 

These thoughts still linger in my mind, quiet yet insistent. Maybe I'll never find definite 

answers, but here, in the stillness of Santiniketan, I hope to learn how to understand 

life better, to see the world around me. 

Source: Snigdha Bardhan  
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Source: Snigdha Bardhan 
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PHILOSOPHICAL REFLECTIONS 

Does one’s social location affect philosophisation and reproduction of 

knowledge? 
 

M P Terence Samuel 

Assistant Professor 

Dept of Philosophy and Comparative Religion 
Visva-Bharati, Santiniketan 

 

Why do different people produce different ideas and opinions about the same thing? 

Basically, knowledge is not to be confused with opinions and beliefs, but knowledge gets 

tagged with opinions in very common sensical ways; and quite interestingly there are 

philosophical justifications saying “knowledge as justified true belief”!!! There is not 

even a little critical thinking about how a belief can be justified, unless valorising the 

traditional embeddedness and hearsays; can there be a ‘true’ belief? Can belief be 

equated with knowledge? If belief is considered to be knowledge, is knowledge 

personal/subjective rather than objective? Can belief be justified as knowledge? If 

justification is necessary to make a belief as knowledge, is it not more political than 

non-political? Can anything be considered as knowledge unless proved historically and 

materially rather through abstract logical argumentations which are far removed from 

reality and remotely connected to reality in symbolical ways?  

Though it seems like opinions and beliefs have certain rationalising power inherent 

within it, the question remains how rationalisation differs from individual to individual? 

Normally, we hear very common-sensical reasons attributing to individuation of a 

particular individual, using certain arguments pertaining to liberal individualism and 

individual differences. How an opinionated person differs from another opinionated 

person in content, form and substance? Phenomenology may offer a solution that the 

reality appears to be different with intentionality of the perceiver. But the question still 

remains how the intentionality of an individual differs? Sometimes it may be attributed 

to the changing psychological aspects of an individual. More than that, the 
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phenomenologists, like Merleau-Ponty, would attribute it to the life-world of an 

individual which is embedded in an already structured reality. 

When we observe the historical development of hermeneutics, we come to a very 

interesting analysis how the contextual situatedness of individuals gives rise to various 

interpretation of the same text. Roland Barthes valorised it as ‘death of the author’. In 

the social and political realms, such differing interpretations have wide-ranging 

ramifications, as they are interluded with power; and hence production of knowledge is 

intricately related with power, according to Foucault.  In her Can the Subaltern Speak?, 

Gayatri Chakravorty Spivak says that the narrativizing subject pretends as a sovereign 

subject as if it has produced a coherent narrative, by concealing its conscious or 

unconscious power or desire or interest; she categorically states that the task of the 

intellectuals is to disclose submerged/concealed discourses, thereby bringing forth the 

narrativising subject’s power, desire, interest, ideology and geo-political ambitions and 

determinations which lie hidden in the construction of the narratives. 

What Spivak meant by geo-political ambitions has been well elaborated by Edward Said 

in his Culture and Imperialism. Examining the epistemological aspects of cultural 

operations of textual/knowledge productions under socio-politically unequal imperial 

contexts, he says, the main battle for colonial or imperial conquest is conducted and 

contested for a period in the narratives and textual productions before the actual 

conquest of the land or the people. However, in the case of epistemological 

constructions and reconstructions, it is a bit more complex according to him. Even 

though a scholar may attempt to be impartial in his/her knowledge constructions and 

reproductions, the social embeddedness of the scholar is much more problematic. As the 

scholar belongs to a particular social location, and a class with its own set of beliefs and 

ideologies, it affects consciously or unconsciously the way in which the scholar produces 

or reproduces the knowledge; such aspects continue to impact the epistemological 

constructions of the scholar even though the scholar feign ignorance about it. And, 

quite interestingly, the situation is more problematic when the scholar co-opts with the 

power, feigning ignorance about the oppressive conditions. 
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 By taking a clue from the theory of Orientalism and phenomenological 

hermeneutics, one can safely say that one’s social location and the lifeworld affect the 

philosophical knowledge production. Two people from different lifeworlds and 

bipolarised social locations might end up offering opposite views of the same subject 

and phenomenon, unless one is not able to understand critically the social locational 

power with which cultural hegemony operates while philosophisation. Without 

neutralising the legally programmed asymmetry, can the philosophisation itself be 

progressive? Without ‘unlearning’ the ‘inherent dominative mode’ of knowledge 

production, as Said would say, is it possible to represent/re-present the oppressed other 

in the philosophisation? 
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Source: Getty Images, Unsplash+ 
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مؤ ن" قوي ا  الله     وأحب خ ر ا  مؤ ن  ن  ض  ف، ا  ي ا  ل وف  (            ) ".خ ر ك

     : “  -  ’        ও         ও                         ’       -   । ও            

    ।”    : “                                                ও         ।                 

         ।”             (  .)          - “                                 ।” এ     

          , এ         ,         , ও          । 

           এ                        ,                     ,               , এ    

'            '            । 

            : 

                 ও                - এ এ                ,                                  

          ,                   ,      এ      -               ,         ও         । 

English Version: 

LIFE’S LADDER: THE ASCENT BEYOND THE SLEEVE: PHILOSOPHICAL 
REFLECTIONS 

FARHAD AHMED 
RESEARCH SCHOLAR 

Life’s climb is never a mechanical elevator that lifts us automatically. Rather, in 

Heidegger’s words, it is “being-in-the-world”- a complex, restless existence where every 

step demands that we move ourselves, with effort, weariness, and the day-to-day 

struggle of existence. Heidegger reminds us, “Human existence is always a project.” This 

“project” is self-shaping, future-oriented, and demands that we make decisions at each 

step on our own. 

Sartre echoes this when he says, “Man is condemned to be free.” To rise on this ladder 

of life, we must accept freedom- and the responsibility that comes with it. No one can 

climb for us. 

The Buddha’s teaching carries the same call to self-awakening: “Be your own refuge; do 
not seek another.” Life’s ascent is solitary- through hardship, love, and persistent effort. 

The Upanishads proclaim: “Arise! Awake! And stop not till the goal is reached.” This too 

is an existential summons, urging us to inner awakening, not mere external 

achievement. 
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In the Mahabharata, Krishna tells Arjuna: 

“Elevate yourself by your own self; do not degrade yourself.” 
The core lesson: self-development is both duty and dignity. 

The Holy Qur’an affirms: 

“Man will have nothing but what he strives for.” (Surah An-Najm 53:39) 

Whatever you attain must be earned by your own striving. 

The Prophet Muhammad (peace be upon him) said: 

“The strong believer is more beloved to Allah than the weak believer, though in each 
there is goodness.” 
Strength here means strength of will, inner discipline, and moral resolve. 

Thus, the climb of life is never automatic. It is an existential test where one must 

shoulder responsibility, confront uncertainties, and rise through one’s own effort- 

because in life, it is you who must climb; no one else can climb for you. 
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The Gītā Bhāṣya as a Bridge between Śruti and Smṛti: Śaṅkarācārya’s 

Theological Strategy 
 

Dipankar Halder 

Student, Post-gradute 
 

Śrī Śaṅkarācārya (8th century CE) stands as a defining figure in the history 

of Indian philosophy, particularly for establishing the non-dualistic 

(Advaita) interpretation of Vedānta. His commentaries (bhāṣyas) on the 

Upaniṣads, Brahma Sūtras, and the Bhagavad Gītā together form the 

foundation of Advaitic thought. Among these, the Gītā Bhāṣya occupies a 

special place as it interprets a Smṛti (remembered text) with the same 

authority as Śruti (revealed text). In doing so, Śaṅkara bridges the 

canonical gap between revelation and recollection, affirming the Bhagavad 

Gītā as a true expression of Vedic wisdom. 

In traditional Hindu hermeneutics, Śruti—the Vedas and Upaniṣads—is 

regarded as apauruṣeya, or not of human origin, and hence the supreme 

authority in spiritual knowledge. Smṛti, which includes the Mahābhārata, 

Rāmāyaṇa, Dharmaśāstras, and Purāṇas, though inspired by Śruti, is 

considered secondary. The Bhagavad Gītā, being a part of the Mahābhārata, 

therefore belongs to Smṛti. 

For Śaṅkarācārya, this hierarchy posed a theological problem. If the Gītā 

teaches the same liberating truth as the Upaniṣads, how could it be of 

lesser status? His answer was to interpret it not as an independent text but 

as a restatement (artha-saṅgraha) of Upaniṣadic wisdom. In this way, he 
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dissolves the distinction in meaning between Śruti and Smṛti while 

retaining their formal categories. 

Śaṅkara’s era witnessed philosophical contestation among rival schools such 

as Buddhism, Sāṅkhya, Yoga, and Mīmāṃsā. His primary aim was to re-

establish the primacy of spiritual knowledge (jñāna) over ritual 

performance (karma). The Bhagavad Gītā, already revered by the general 

populace, offered a perfect scriptural medium for this synthesis. 

By commenting on a text belonging to Smṛti, Śaṅkara reached beyond the 

ritualist elite to a broader moral and devotional community. His Gītā 

Bhāṣya therefore functions both as a philosophical commentary and as a 

strategy for democratizing Vedic spirituality. 

Śaṅkarācārya’s interpretive method is rooted in Upaniṣadic metaphysics. In 

his opening statement he declares that the Gītā was “composed by Vyāsa 

for the elucidation of the meaning of the Upaniṣads.” Through this, he 

raises its Smṛti status to parity with Śruti. 

His hermeneutical strategy includes three principles: 

Doctrinal Continuity: Showing that the Gītā’s teachings on Brahman, 

Ātman, and mokṣa are identical to those in the Upaniṣads. 

Hierarchy of Paths: Re-interpreting karma-yoga and bhakti-yoga as 

preparatory to jñāna-yoga, establishing knowledge as the final liberating 

path. 

Scriptural Harmony: Uniting the ethical dimension of Smṛti with the 

metaphysical truth of Śruti, so that moral duty becomes a step toward 

realization. 
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Śaṅkara interprets karma-yoga (the path of action) as an instrument of 

purification rather than liberation. Actions performed without attachment 

prepare the seeker for jñāna—direct knowledge of the Self. In this reading, 

he transforms the Gītā’s call for duty (svadharma) into a spiritual discipline 

aligned with Śruti’s emphasis on self-realization. 

Unlike later devotional schools, Śaṅkara views bhakti as constant 

meditation on the nature of Brahman. True devotion, for him, is 

unwavering contemplation rather than emotional surrender. Thus, bhakti 

becomes internalized as jñāna-niṣṭhā (abidance in knowledge). 

The Gītā’s teaching that the Self is eternal and indestructible (2.20) echoes 

the Upaniṣadic doctrine of non-duality: tat tvam asi—“That Thou Art.” 

Through such parallels, Śaṅkara demonstrates that the Gītā communicates 

Śruti’s timeless vision in the accessible idiom of Smṛti. 

Śaṅkarācārya’s Gītā Bhāṣya extends the reach of Vedānta beyond monastic 

and ritual contexts. By elevating a Smṛti text to Śruti-level authority, he 

establishes that ultimate truth is not bound by textual category but by 

philosophical content. 

For householders and lay devotees, the Gītā becomes an ethical scripture 

teaching detachment and self-discipline; for philosophers, it remains a 

metaphysical dialogue on the identity of the Self and Brahman. Śaṅkara’s 

interpretation thus harmonizes spiritual experience and social duty—an 

innovation that shaped later Hindu spirituality. 

The Gītā Bhāṣya profoundly influenced the development of later Vedānta. 

Even theologians who opposed Śaṅkara’s non-dualism, such as Rāmānuja 

and Madhva, engaged deeply with his framework. His reconciliation of 
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Śruti and Smṛti also guided modern thinkers— Rammohan Roy, Swami 

Vivekananda, and Aurobindo—who found in the Gītā a scripture of 

universal relevance. 

Śaṅkara’s commentary thus became a model of scriptural integration: 

revelation (Śruti) provides metaphysical insight, remembrance (Smṛti) 

provides ethical and practical form, and both together express one 

continuous spiritual truth. 

Śaṅkarācārya’s Gītā Bhāṣya represents one of the most sophisticated 

theological syntheses in Indian philosophy. By interpreting the Bhagavad 

Gītā as a faithful exposition of Upaniṣadic wisdom, he bridges the 

conceptual divide between Śruti and Smṛti. His 

approach re-centers Vedānta on the primacy of knowledge while 

acknowledging the preparatory value of action and devotion. 

Through this integration, Śaṅkara transforms the Gītā into a living 

scripture that unites metaphysics, ethics, and spirituality. The bridge he 

builds between revelation and remembrance endures as a cornerstone of 

Hindu theology, affirming that truth, though expressed through many texts 

and traditions, remains one and indivisible. 
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the fuzzy 

politics of the 

cute 

shruti choudhury 

alumna 

i’ve been baffled by 

the idea and the 

feeling of the cute 

since our classes on 

social and political 

philosophy in 2024. 

my doubts are: why 

do i find certain 

things cute? do 

others experience 

the same feeling 

toward a thing or an 

individual? does it 

come from a certain 

position of 

privilege? and does 

it have any 

connection with the 

democratic ideal of 

empathy? 

   a tight squeeze 

we all must have 

noticed how cute 

things are often 

round, small, 

chubby, “chonky,” 

crying or in pain, 

helpless, softly 

coloured, fuzzy, or 

furred - leading us to 

exhibit that popular 

“aww...” expression. 

and how can we 

forget the aggression 

we sometimes feel 

(often termed as cute 

aggression) when 

we, for instance, 

want to violently 

squeeze the fluffy 

cheek of a baby? 

these are the 

moments that 

describe the feeling 

most vividly. 

philosopher sianne 

ngai, in her book our 

aesthetic categories: 

zany, cute, 

interesting, helped 

me find some 

possible answers to 

these doubts. 

according to her, in 

the early 2oth 

century, as 

commodity culture - 

mass production and 

consumer capitalism 

- spread, cuteness 

became a marketable 

aesthetic. prominent 

examples of this are 

found in cartoons 

and the way their 

characters are 

designed. 

i used to love 

watching the 

penguins of 

madagascar as a 

child, and i found a 

character named 

mort irresistibly cute 

- helpless, wide-

eyed, teary, and 

delightfully dumb. i 

felt a kind of 

tenderness toward it, 

but that tenderness 

was often 

overpowered by a 

desire to possess it - 

or at least to own 

something that 

looked like it - so 

that i could protect 

and care for it like a 

parent. it is here that 

the cute becomes an 

object that 

paradoxically invites 

both care and 

consumption. 

mort’s character in 

the penguins of 

madagascar 

ngai also mentions 

that “there’s a sort of 

sadism involved in 

our relationship to 

cute things.” 

 

the care of toodles 

galore for jerry, in 

love me, love my 

mouse (1966, from 

tom and jerry tales), 

takes a sadistic turn.  

this impulse, though 

tender on the 

surface, carries a 

darker side because 

it depends on an 

unequal power 

relation: we are 

strong; they are 

weak. we can help, 

protect, and control 

them. their very 

cuteness depends on 

their vulnerability. 

in a sense, cuteness 

feeds on weakness - 

it makes us feel 

affection because 

something seems 

small, harmless, or 

incapable of hurting 

us. the phenomenon 

of cute aggression 

also arises from this 

tension.  we can 

even see a fuzzy 

trace of this dynamic 

in the parent–child 

relationship, where 

an overprotective 

impulse keeps 

emerging. 
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trapped inside 

overprotection 

one important thing 

to note is that this 

experience is also 

limited by privilege. 

people who live in 

relative comfort may 

often encounter such 

experiences, but for 

those from 

marginalized 

sections - constantly 

facing structural 

injustice - the 

aesthetic of the cute 

might feel distant, 

trivial, or even 

ridiculous amid the 

harsh realities of 

survival. 

cuteness draws 

attention to fragility; 

it does not 

necessarily generate 

genuine democratic 

empathy; it is often 

mediated by 

amusement, desire to 

possess, or 

performative 

tenderness, rather 

than a deeper 

concern for welfare 

of or genuine 

fraternity towards 

the other. 

it can be applied to 

almost anything. 

sometimes, we even 

use the word cute to 

escape a tense 

moment or to 

conveniently avoid 

deeper questions of 

judgment and 

understanding. 

 

 michelangelo’s the 

creation of man being 

turned into a cute-

meme 

this is the fuzzy 

politics, it is how our 

tender feelings are 

entangled with 

power, privilege, 

and social 

conditions.  it 

reminds us that even 

‘minor’ aesthetic 

experiences are 

never neutral, but 

deeply shaped by the 

world we live in. 

it is where power 

plays peek-a-boo - 

tender, hazy but 

always present. even 

in softness, social 

hierarchies quietly 

make themselves 

felt. 

 

notes: it may seem informal to write entirely in lowercase letters. but this apparent informality has a 

purpose - it interrupts the "simple/normal reading" and brings a sudden awareness that lowercase 

letters alone are sufficient to convey meaning. the initial surprise tells us how deeply we have 

internalized linguistic hierarchies - how habitually we privilege certain forms over others, even in 

something as simple as lettering. so, the choice is not an act of rebellion but of reflection. it is for an 

equality of expression - where no letter stands above another. punctuation itself can guide rhythm 

and emphasis; capitalization is not an inherent necessity. this is not alien to our linguistic world 

either. in languages such as bengali, hindi etc., no distinction exists between uppercase and 

lowercase forms, yet meaning and clarity remain intact. so, communication does not depend on 

graded symbols. it is, therefore, quite a statement of equality in written structure. i first got this idea 

through my teacher, dr. m. p. terence samuel, during my fourth semester of master’s studies. having 

noticed his consistent use of lowercase, i once asked him why. he responded by asking in return - 

why must we obey the hierarchy of letters merely because grammar tells us to? he had been inspired 

by bell hooks, who chose to write her name in lowercase so that attention would rest on her message 

rather than her identity. dr. terence samuel extended this thought further by using lowercase for all 

words, removing even linguistic hierarchies for equality. i found this really thought-provoking and 

have followed the practice since. 
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THE UNHEARD VOICES OF OUR CLEANING CREW 

Interview with Sundari Tudu & Ramji Mardi 

The cleanliness of our department and the library is entitled to two persons, respectively, 

Sundari Tudu and Ramji Mardi. They can be seen trying to make the department spotless 

throughout every single day. We usually address them as Sundari Masi and Ramji Masi. The 

term "Masi" is not a marker of age, or personal relationship, but rather a cultural title rooted 

in socio-cultural context. While a deeper analysis of this term is fascinating, we will set it 

aside for now to focus on their stories. The editors recorded their life stories on September 

24, 2025, in the department's reading room. Below, their interviews are reproduced in the 

language they spoke to us—Bengali accompanied by English translations with only minimal 

edits. The Bengali transcript is written by Soumi Bhalla (Research Scholar) and the English 

translation is authored by Indrani Giri (Research Scholar). 

     ও                                                                          

১.               ? 

 ও :      এ :           । (এ              )                        ।  

        :           ।  

২. এ                           ? 

 ও : (          ):         এ    ,                             এ                 ।  

(          ):         ,     এ            । 

৩. এ                             ?  

 ও :  (          )          ,                                      । এ           ,    

    এ  ও        ।  

(          )                      এ           ।                                    ও 

          ।   

৪.                       ও                    ? 

 ও :  (        এ                     )                   । এ                  ।            

        ,                           । 
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৫.               -                                                  ? 

 ও :                                        ।                                           ও। 

      -           ও                  ।  

৬.    ,                                                   ,           ? 

 ও :                       ।                        ,            ।                            

   । 

৭.                                                                      ? 

 ও :  (এ               )                   ।                   ।                 ও               

এ           -এ এ       ।             , ও              ,                               

এ   ,             ।                          । 

৮. এ              ও      ও                                       ? 

 ও :                                                -            ,              ।            

এ    ও                       । 

৯.       -                                             ?  

 ও :                                । এ.  .                                                

               । এ                   । 

১০.                                        ?  

 ও :            : (এ                    ) ৫:৩০                    ও                   ।     -

                     । 
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Capturing moments from… 
Conversation with our Sudari Masi & Ramji Masi (from the left in the middle frame) 
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English Translation 
1. What are your names? 

Ans:  Masi one: Sundari Tudu. (Smiling slightly) I was so named by my parents.  

Masi two: Ramji Maddi 

2. For how long have you both been working in this department? 

Ans: Sundari Masi: I have been working here for four long years. Prior to that, I was 

working in an office close to the Pearson Hospital.  

Ramji Masi: I have been working in this varsity for almost five years but it has only 

been two years in this department.  

3. What kind of work are you two supposed to do all through the day? 

Ans: Sundari Masi: Our daily work includes cleaning all the rooms of the department 

including the bathrooms. Apart from that, as and when required we make and serve 

tea, fetch water and perform other such works. 

Ramji Masi: We sweep and mop the floors of the department. We also clean the library 

area and at times even help in arranging the books of the library.  

4. What do you like and dislike about the department? 

Ans: Smilingly, lightly both replied that there is nothing not to like about the department. 

We are dedicated to maintain the cleanliness of this department. 

5. What advice would you both like to give to the students for keeping the department clean? 

Ans: (Jointly said) Do not spread dirt in the places that have already been cleaned. Try to 

keep things in their respective places. We all need to maintain cleanliness in general 

and personal hygiene in particular.  

6. Which particular moment stands out as the most memorable in your respective lives? 

Ans: (Both said) Since we are in the habit of forgetting things hence no such memory is 

coming to us at this moment.  

7. Can you recount any hilarious incident or an extremely emotional one? 

Ans:  (Answered in a melancholic tone) The sudden demise of Rekha di has left behind a 

void. 

Sundari Masi: She was a wonderful human. Even two days before being hospitalised, 

she was here in the department. I remember offering tea to her but since she was 

feeling uneasy, she declined .Then she left suddenly.  
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8. How can we make the department more clean and beautiful? 

Ans: (Jointly replied) If we get certain things of necessity such as broomstick, phenyl and 

other  such things on time it would be of great help. We need to keep this place as 

clean as our home. 

9. Apart from cleanliness what else do you want to change? 

Ans:  (Jointly said) Always throw waste in the dustbin. At times we find the students leaving 

rooms without turning the A.C. off. It is then switched off by us. If the students keep a 

track of these and try to avoid them in future, it would bring a change.  

10. Do you ever feel home-sick? 

Ans: Sundari Masi: (After a short pause) When the clock reads 5:30, we become restless and 

feel like returning to our loved ones (grand children) at home. 
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Visual Voices 

Ars Longa, Vita Brevis (Art is long, life is short) 

     
Untitled 
Artist: Shreya Singha, Student (PG) 

  

 

 

Untitled 
Artist: Shreya Singha, Student (PG) 
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        এ                                     —         ,                ... 

Artist: Rajdeep Ghosh, Alumnus 

 
            ও       ,               , 

                              । 
Artist: Tina Mondal, Student (PG) 
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Artist: Puja Karmakar, Student (PG) 

  

           … 

Artist: Puja Karmakar, Student (PG) 
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The silence of books, the voice of imagination… 
Artist: Ankita Kali, Student (PG) 
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Untitled 

Artist: Upasana Mondal, Student (UG) 

 

 
Untitled 

Artist: Farhad Ahmed, Research Scholar 
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Photographer: Phra Jakkapan Komon, Research Scholar 
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